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RIif@eas sara
ShikhiDhvaja spoke

RIT SeTEEde A AEdifa d5ue Fefdeaaneta HyAdganr] Al

Hey Muni! I understand that Jagat and the ‘I’ sense do not exist in the auspicious Brahman state.
How then does the world gets seen; explain this to me.

DFH SaTT
Kumbha spoke

favdR dearaed dcsfafta el dagaascace aaeas eyl J emeesatsRea & amn
AT eI dEATATFTIR AT FedR 32ad |

Brahman is beginning-less and endless, yet spreads out as it were as the vastness of conception.

What is the world but what one experiences as the world.

The form of the solid world is just the conception of each mind.

Even the idea of the world, the understanding state, the knowing state, the witness state, the objects, people,
creation, dissolution, Vichaara, bondage, liberation, ‘I’ sense, Chitta etc are all just conceptions only; and not
really there at all, except like the idiotic story narrated by a nursemaid to an idiot child.

There is no conscious understanding, no outside, no emptiness-state as Shoonya; all these view points are also
conceptions built on conceptions; word-mansions built on word-mansions, with the sound and meaning also
conceived only.

Something gets experienced as it were, and explained as it were with invented sounds with meanings. Since
there is only the state of something known, it is known as the essence of Chit.

gacd Giererdd RRcddAdRUT FcANIHAded TIATTEITHIEUTH |

Liquidity is the essence of water; what is not liquid is not called water.

Chit is also the essence of the world.

Unless the knowing is there, how can the known world be there?

(For example, the world does not exist when it is not known while sleeping, when in Coma, when dead as such.)
World can exist only when the Knowing principle is there to know it and render meaning to it.

A world is seen as real because Knowing thing is real.

Knowing can exist without knowing the world; but the world cannot exist unless it is known.

Water is not the cause of the liquidity, and the Chit also is not the cause of this inert-world scene.

The Reality is endless and exists as the Knowing state only in itself, as the essence of all, and exists as it is.
The world is just a misconceived knowing state; and not an effect caused by the Reality.

The ‘Knowing state knows only itself’; that is all there is as the state of Reality.

The world also is its knowing state alone, as the ever forming conceptions.

When the reality-vision is blocked by these conceptions, it leads to miseries which are actually the conception-
torture chambers built with conception bricks.

When the unreal has existence at all, how is it possible to frame a question like how it gets seen?

How can what you have imagined have any reality except as your own imagined reality?

Stop imagining if you want the imagination to not trouble you.

Conception is the world; to see it as real and search for its cause is foolishness.

See the very same conceived world with the back up of knowledge; that is liberation; that is amusement.

Do not run away from the self which alone shines as the world that you see.

Love the self which is all around you as yourself with no second one.

Kill the imagining mind with reason, and exist as the deathless birthless formless Reality with Sattva-state of
Chitta.



Ui fPcaae=derdad: Icadaal: JTcad WH TaesHTIIIEAdT |

Brahman and the world! Existence and non-existence!

How can non-existence disprove the existence, or be caused by Existence?

How the unreal be caused by the real?

There is no contradictory principle that can oppose the Reality itself.

How can the unreal stand against the real? Unreal cannot exist; real cannot cease to exist.

Since the Jagat is not an independent reality seen outside of Reality, it has no existence other than the Reality
itself, seen that way. Realness of the Jagat exists as a misconceived state of Reality only.

Since existence cannot be opposed by non-existence, the world as the unreal state can not exist at all, unless it is
supported by the existence-principle named Reality.

It is proved that existence alone exists, not the non-existent world.

I PROTAURIANT Med UG HIq AFfABordaararaavuasd $3 #adq|
If the quiescent state itself changes into the world reality as a cause by itself staying as the effect, like the clay
and the pot, then how can it be the indescribable, unseen, and be beyond the grasp of arguments?

AT  PRUT A S F&T eI PRIET heltedtd ded Il o faad|

Therefore, Brahman is never the cause, the seed of something called the effect named Jagat.

Since the Existence is not the cause of the second, the world cannot exist at all as opposed to the Brahman.
If the world is real, then it will become the second reality, which is not possible.

If the Brahman changes into Jagat, then Brahman, the existence itself will have to change into another thing
named non-existence.

If Brahman is the cause of another thing, its changeless nature is affected, and it cannot be the Reality.

Jagat is just a flow of information pattern; if some knowing state does not know of the information, information
will cease to be.

That some thing which knows, is the essence of the world which gets known; and cannot be its cause.

The world has no existence except as the conceived.

When the truth is known, the conceived world loses its realness, and Brahman alone is left back, as aware of
itself through the screen of the Jagat-pattern. This is liberation.

F AU FOIEuTad ReATIdhed dTATSIsHdT o faad|

There is no other way to draw any other conclusion about this Jagat, except as the essence of knowing, the Chit
alone. Jagat is inert; information that is received as the world and the body is inert.

Inert can have existence when known by a conscious principle alone.

Therefore, the awareness that is conscious of the inert alone exists.

The ‘inert Jagat’ has no existence; and so is not real at all.

Why the question rises as to how Jagat gets seen? How can you generalize your own personal wrong
understanding? I do not see any Jagat at all! Where is it?

If you see the rope as the snake, and question again as how the snake came to be, what answer can be given?
Change your irrational thinking; and the snake will not be there at all, even as a concept.

Realization is the change of vision; not the change in the self.

Ego does not ‘become’ Brahman; but the ego dies and Brahman is there as before, not blocked by stupidity.

afeg Teud fhRaRagafaaicyd IRHaSIeEegRaGd4 |

Whatever is seen as the world is actually like the dense state of Chit (though it is not dense or light).

You know this information, you know that information; and believe in their realness; that is the world you see.
The information produced by the senses, and the mind-made explanations as the thoughts, keep bombarding the
self which is identified with the information called the ‘I".

World is what you know through a tainted mind-channel.




Chit is just dense knowledge alone. That is why self is said to be in all, because it ‘knows’ all.

Without the self knowing some thing, nothing can exist as the world.

Whatever is there as the ‘I’ sense, or something termed as the Jagat centered round that ‘I’, is flavored by the
Reality alone as their main ingredient. Any object can exist because of the ‘knowing’ only, namely the Aatman.
Brahman is the essence of all essences; quote the Upanishads. He is the excellent essence.

Love the world as the self; love the self that is rising as the ego, as the objects around you, as so many probable
state of yours as all the Jeevas.

Whom can you hate or love as special? All is self; and the world just turns into a nectar of self-love.

Wear the costume of ego, and enjoy the beauty of Brahman shining forth as all, the existence, auspiciousness
and Beauty. Nothing can be liked or disliked, for it is the Self alone shining as all.

B F HRUTHTEIUGY quuad fgdeamarcas caAqsIdEdrgeffad: |

The effect called the world cannot exist, since there is no cause for it, like the pot having the clay as the cause.
Brahman does not turn into the Jagat; or becomes different, or exists with the second reality as the Jagat.
Jagat-realness is a delusion-state; and is removed by ruthless Vichaara, accompanied by dispassion. The
conscious-inert duality seen in the object gets described as one, as two appearing as one, as twoness, and so on.
Why bother to explain the world at all, for it is just some information content produced by the mind.

Each mind sees its own world through its own conceptions.

Like the flower seen in the sky, the Jagat is just a personal experience only of the objects (information brought
forth by the senses). Why all see the same world then? It is because the same Aatman through a creator-mind
(totality mind, or totality brain) sees the same objects as the many Jeeva-eyes.

aE] ARBIATCAled a1 FAHITAT SUTFHB AR FeHAEAET aT el |

The objects do not stay as permanent realities at any time.

When the Aatman is aware of them, they come into existence, and vanish off when not aware; including the
body-ego. The Aatman never vanishes ever. How can that which is real can cease to be?

Aatman is not an information, or an object that gets sensed. Objects do not produce the Aatman.

Mind cannot produce the Aatman at will; it can conceive the ego only which rises and vanishes as a memory.
The Knowing state is not an object that gets destroyed.

How can Reality cease to exist, or cause its own death? How can existence cause its own non-existence?

How can Aatman make itself get born and die? How can it see its own birth or death?

What is death after all, but some information of a motionless body?

Brahman (the Knowing) reveals the dead body as an inert life less thing; and that is referred to as death.

Dead body is just an information that the particular experience field is closed off for that particular mind that had
used the body till then. Matter has to die (since it is just made of cells), or change. The mind instantly continues
its Vaasanaa experience in another world-scenario, like moving off to the next dream.

Aatman just continues its knowing of another delusion state.

Death is also an illusion that belongs to the mirage city called the Jagat.

No one is there to get born or die; except picture-patterns produced by the mind in various ways.

Y A Hal Fed AT ¢ T Afcq a1 ugrdia agacddewasiy foh |
If you still want to believe these hosts of objects living and non-living as always getting produced and perishing

as their very nature, then still what can you do about it? What problem is there for you in seeing the oneness of
essence in all?

SUAFIE] FUREAY Rdadcepic: RdcaamT@aied fgeadied o acgers|
Whatever is received as the Bodha of the world by your mind, it is just the amazing nature of Chitta.

Without anything as base, just the conceptions alone construct a massive world with a beginning and end.
There is only the Chit, the ‘knowing principle’ that is really existent; and there is no duality or oneness for sure.



HA: UGISEART AW AT HUQ FEHATGAATT AGATHIATRT |
IEHTATHHITRTHT [chedd 3T RAGET AT o o e

Hey king! Therefore it is proved that there is no realness in the objects you see. If there is nothing out there as
real, then who is seeing what? Where is the ‘I’ that is made of only the see-seer states?

If the ‘I’ sense is not there, then what else is there as the Chitta?

Therefore, Chitta and the ‘I’ ness do not exist at all; and there is no separation also as the seer and the seen.

Harge: aeaFEar Al waMFET: TeE a1 e a1 HaEA sTITIua: |

Be free of this incompleteness agitation called the Vaasanaa. You are already the fulfilled state.

There is nothing else to be attained by you as different from you.

Be of a quiet mind. Be silent without any agitation.

Be always aware of the self as the supreme state of emptiness.

Whether with a form or without a form, be like an unshaken mountain in the awareness of the self, even when
you are amidst objects.

TIUegEaes:  UrATAaRfgd: Araaadiae aecddieiaia Tads |

The pure state of Chit cannot connect to the inert world as a part of it; and therefore, since Chit alone is there, the
objects do not exist at all; and if the objects are non-existent, then there cannot be an ‘I’ as connected to them in
the Chitta, and so there is no Jeeva-state at all acting as the Chitta; and only the true self is left back which is
without a second.

Td sEfd derdraereesfad: Afaadeacacaricaed# #a aud|

In this manner, when one is experiencing as a natural state the true vision presented by the Vedic statements that
contain profound truths, and is established in the vision of the single state of Reality shining forth as the
countless probable states of perception, what is there left out as any worry?

Thoughts will rise as tools of perception, and not as a wasteful torrent of meaningless concepts based on the
realness of the world.

Like a walk in the magical garden where everything is illusory, the world opens up as a beautiful poetry of
Reality, and no more frightens the Knower.

il fAeASRUAICHE degial MaaAAVARDHS Yl RHAIATHEATCALT T SHITeagy
STET JATREAT ol |

You alone are that Brahman state of Reality, with the ego completely destroyed.

You are taintless, since you are not affected by any perceived object, since the known cannot injure the Knowing
state. You are causeless Brahman, and are not the cause of this Jagat.

You are not bound ever, and so are always liberated.

There was never a time when you were not there.

There is nothing that is needed to complete you; you are always the unchanging completeness.

You are one though you look like many.

You are the emptiness where emptiness also is not there as any emptiness.

You are not affected by any perceived.

You are the Jagat that shines as unreal. You are the Aatman that shines as real.

You are beyond these terms of Sat and Asat.

You are the Jagat which is without beginning or middle.

Jagat has no past or beginning except as a concept conceived by Chitta.

Jagat is causeless and is the shine of Reality as self-awareness (Chit).

Brahman is as it is; and nothing else exists except Brahman; and That thou art!



(There is no Brahman which became bound as a Jeeva and reverts back to its original state.

Nothing at all happened as a Jeeva-state.

Brahman is just the two states of wrong knowing and right knowing; the first one is experienced as Jagat by an
impure Chitta; and the other one stays as the Brahman with a purified Chitta state of Sattva and is the most
excellent. No one is liberated or bound.)

Rifgas sara
ShikhiDhvaja spoke

R Areifa & @l JAT GoFedm FHE WA dHATAHYAT §ffe g€ o Agor |

I still am unable to grasp the idea that Chitta does not exist at all. Explain this very topic or anything else that
can make me understand this.

If Brahman is seen, the world should not be seen, since it is Chitta only that shines forth as this. How can
Brahman and world both can be seen at once, since the truth and untruth cannot be experienced a once.

If Chitta is not there, the Knower should be like some living statue which sees no world. But it is not so! You are
seeing the world and me also, though you are a Mukta. How is it possible?

@:3:[ 3dTd
Kumbha spoke

R AFcda § Ustedaricehdd Fafd Ieue Rdagiia deseaaHeTds |
Hey Raajan! Chitta is not there at all at any time at any place not in the least; whatever is shining like the Chitta-

state in the form of the world is the Reality alone which is referred to by the term Brahman, and which is
changeless.

HAlsHATACHD Tdooidigd o faad daécddiGcariadioddr: weldr: Hd:|

Therefore, the Jagat which is a form of ignorance does not at all exist.
Where can the imagined concepts of ‘I’ “you’ ‘that’ exist at all?

AT STede Tedie fehaalied selarecile Hebol thel dgedd HUH|
This Jagat is not there at all; whatever is seen like this is Brahman alone as everything.
There is no you or I or anyone. Who can know it and how?

AeTgadgrads Afgd Soq fAdaRcacAcas cagrara #IT fd: SUGHATCHBIG

PRUTATTHATAT: HPROT T HIATATAANIOT caHHdT |

I had to use the word Chitta, so as to explain the truth to you.

Jagat does not at all rise at the beginning of creation, or end at the time of dissolution; for there is no material
cause, instrumental cause, agent etc that can create a Jagat; and the objects cannot come into existence at all
because of the absence of any cause.

Who was there before creation to act as an agent, what material could he use, what purpose can be there, what
incomplete state can be there as the reason for the Creation? Therefore, no cause can be there for what is seen
with incorrect vision, except ignorance. ‘Chitta’ term also is an invented one that belongs to the incorrect vision
only, and forms the central essence of the incorrect vision.

The entire world does not exist at all, but as a sky rising mansion built brick by brick of conception from a very
long time; or rather the information mansion of the world exists as a the step by step information processing of a
very long stretch called the time.

Knowing alone is there; know the truth or know the imagined also as supported by the truth; that is all.




TIAAAGEEATCH Sl faad dEArafeeAmsia e sel dc’d|
Therefore, the Jagat of the nature of ignorance is not existent at all.
Therefore, whatever you see is Brahman alone, and nothing else.

(Look around you; whatever object is there as living or inert is some need or some want that has materialized for
you as your perceived objects. Want alone is your perceived tield, which is within you only and not outside of
you, like a dream-scene; and you are imagining the ego as you, though you are the Brahman who can see
anything it wants. You stop the ‘wanting itch’; and detach yourself from the dream and the dreamer-ego; see
how the ego and the world exist as depending on each other only; and stay aloof as Aatman only, not even
thinking I am Aatman. Silence alone will result inside and outside and everywhere.)

HATEsATPd! &d HUAGTATT cadd AT ATTTCH F T ATTHI|

Brahman has no name that can describe him as an entity, and it is not some shining entity with a form.

To say that he is the Creator of all this, cannot be true.

Brahman cannot be grasped by the mind, intellect or senses like a deity in front; and so cannot be grasped by the
ordinary people who cannot reason. The form based minds cannot see anything else but form alone as reality.
How can the formless state of Reality can be grasped by a form-believer?

They describe Brahman itself as a deity that creates the world; how is it possible when the Reality is beyond
time, place concepts, and is the emptiness of silence alone?

FAreAsufde: arcAT R I $43: @ HUfd Soriefa gremda a=isfare )|

Brahman is not a name of the Reality; it is just a term that refers to the indescribable reality state.

(Brahman means something that evolves, something that expands, something which knows itself as a loop-state.
This looping is experienced as right and wrong knowing; that is all there is.)

Brahman has no purpose or want that makes him (it) create a world for him to exist and get worshipped as the
Lord of all. He cannot be injured by the heat, cold or whatever, and has no need to protect himself and stay in a
heavenly mansion and create a world of his choice.

He has no form also; so he does not have limbs to use as tools.

He has no mind also; no intellect also; and cannot think also.

If anyone says that he is the Lord who creates this world and is the supreme cause, then it is indeed the words
uttered by the insane, and has to be laughed at.

g yaaer TSR 9 A seed J dcariigd iR agas|

Through this manner of reasoning using logic, Chitta is proved to be non-existent.

Hey Saadhu! Jagat itself is not there, since nothing could have caused it; and so where is the possibility for
Chitta to exist as belonging to it?

Jagat cannot be caused; so Chitta is not there. Chitta is not there, so Jagat is also not there.

Il & araarad aed g a@fd adar Iy Seacdraed ATeddr $d: |

Mind the conceiving function of Chitta is made of Vaasanaas only.

If any incompleteness urge is there as some want, then the Vaasanaa also can come to be there.

Jagat is just a mansion made of conceptions to fulfill this incompleteness, namely the thirst for information. All
that you have around you as objects and people are just some information sets you like or dislike; and
accordingly you are happy and sad by the presence and absence of those information-sets. Jagat is non-existent
except as your own making; so how can Chitta be existent?
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IfeE Fafd SIal TITATHTCAAICHTS Ppd d&dd dedd iR

Since Jagat is non-existent, Chitta is non-existent, and whatever you see as the conceived phenomenon is
Brahman alone, which is the Aatman itself seeing itself in itself. That alone has given rise to the conceptions of
Chitta etc.

(Imagine pure nothingness; and just a wrong thinking rises from the Aatman as ‘I’ am; and from that basic
wrong thinking, the second thing comes into existence as ‘I’ and the world; and the manifold shapes are seen
and named as such and such; and connections are made here and there like a spider connecting its web to all
points; and in an instant the Aatman is ascertained that it is a bound Jeeva searching for peace, caught in its own
web of conceptions; and this search for peace rises as the world of wants and fulfillment; and liberation want
also rises as a want of peace; and terms like Chitta, Brahman etc get invented to explain the liberation; and
knowledge is sought for; and the right thinking suddenly rises from nowhere and the entire spider-web of
conceptions stand dissolved off with emptiness alone as before.)

STERATAE AT AGalcTeIHd Al HRONHATIT: JIRATATRAAT P |

What you see as the Jagat is the false sense of incompleteness that resides in Aatman (as a probable state).
That is not at all there in Aatman which is complete in itself.

Jagat is not produced at all as the effect of some cause that was there before.

So where is the possibility for Chitta-state to exist?

HATAGATHAATAICH WWHTBRIATHD FHR deeTdde hacdied Pl STard |

Therefore, there is only the Chit-state of Reality which is the empty expanse of ‘just knowing’.

That ‘knowing’ alone shines as this world.

Where is the world that binds you when the ego and Vaasanaas are completely gone?

Whatever is seen as the world with the ego destroyed is just your own shine as Aatman, like a skin you cover
yourself with. The world stays as the Aatman-form.

You stay as the Viraat (totality) of your perceived world, whatever it is, as per the mind-content.

You as ShikhiDhvaja see yourself as a king and a husband and a ruler according to the story narrated by your
mind. Live along that story as a made-up character; but never be that character as identified with it.

You remain as the Viraat-form of your perceived world. You are deathless and birthless as the Aatman. When
anything that is perceived is your shine alone as the Aatman, what is there to run away from or be attached to?
Just be the witness, and stay as a canvas for the pictures that run on you.

IfchRAcIRATHLT Suchararda Rt d Sdcdaea =Rd ar serfeman|

Something like some world-scene that is in font of you is some shine of that Supreme expanse of Chit alone (as
some limited information content as a mind-field) that is reflected in the Chit-mirror. Chit alone reflects itself in
itself and the magic of the perceived rises up from nowhere as if real, and is Brahman alone.

Jagat is not an independent reality that exists as an effect produced by a cause.

Therefore, there is no Chitta and no effect called the world also.

cd STfeAWT Ufdufie aeddl ffear Tata sarTia o AsAuRTRon|

Where is ‘I’ or “you’ as anything at all except as Bodha-form, the variety of information exchanged between
minds? Everything is Brahman rising as information; what is yours or mine in this totality of Reality-state?

All the ‘mine’ and ‘yours’ that are connected to the ‘I’ and ‘you’ and the limited idea of the world that you own,
are not real; it is what you believe in and what you conceive as per your limited boundary of time and space.
The world you see is not created by an entity for you to experience as your fated destiny.

Your world is what you conceive as your liked and disliked.

It is like a dream that is made of your own thoughts and deep rooted impressions.
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The world is an endless down-pour of information that binds and tortures the concept of ‘I’, which is identified
with the information of the body.

TEIET SHTAISHTAIA AR T 3cEdclcds O Hredl o P B

That which resides (Vaasya) as the Jagat-reality (incompleteness) is non-existent; that means that there is no
Vaasanaa also as some want. Therefore, how, where from what, in what way can Chitta which is made of wants
come into existence? For the one with true vision, the world is Brahman-field; and not a mind-field.

USRI O T2afAE 9T 3rafead fPRIR q@acu=aa Al

Those with the lack of knowledge have something called Chitta as a never ending fountain of wants, and see a
world also as their perceived reality. They live inside their own illusory worlds of an illusory Chitta. Actually
there is no Chitta at all; it has nothing at all as its nature, and has never been there before also so that you have to
destroy it with effort. Why make an effort to destroy what is not there at all at any time?

Know that it is not existent; that is all!

AlcUed HROTHTATCHITGIIT HGT| NBATENIHAAT o T TIFT aFIA: HeAllGeastsicd a1 T4

YU FBRIEAET SIITd: YT UTAEepd: HAETDRUMHTAT hAETFAN: Joded o
faerd a FAeTeEy: IMEgHTIGIRTeded T a1 Jame F Fedifd aageade Ta T
cieh: QATEOT AT TATUT I Al A: HAHAT @ldAe: H Hooleded o A

The creation was never produced since there is no cause for it. How?

If the Jagat was an effect from a cause, then both should have the same qualities.

Brahman is formless, eternal, and unborn and imperishable, and emptiness beyond the grasp of senses; but
according to the common experience and also according to the sciences that analyze the world-phenomenon, the
world is not beginningless, unborn, or imperishable or stable, and is observed to be solid and made of forms and
is only sense-detected; and therefore, there are no causes like material, instrumental that can produce the effect
called Jagat; since it needs matter alone as the cause, and matter is not stable; and is not Brahman-like.

Jagat has an end at the dissolution time and will cease to exist according to the common belief and science books
of the yore; and cannot be denied.

For anything to be observed as unstable or with a beginning and end, something stable has to be there which
knows it. Reality can never perish and can never be the cause of the perishable Jagat.

If a materialistic person still holds on to the idea and goes against the common experience and scriptures and
says that the Jagat is stable and imperishable and has no beginning and end, then he is indeed insane only.

He who has no trust in the statements of the Vedas, Scriptures and the common experience, and talks nonsense
believing in the material state of the world (that matter alone is real), is foolish beyond description, and a man
after truth should avoid him; for he is after pleasures only, and can never disbelieve in the realness of the Jagat.

J 7 gufaurarey TaEmfad Fafad R #fag o AR G| ScaATasTaAT Jagd
Tdd A o T ATIRFARIN et cafAg o1

The perceived world is always perishing and changing without stop; how can a changeless principle be the cause
of a perishable thing, or how can the formless cause a form to come into existence?

Hey Muni! Brahman alone exists and the Jagat is non-existent; yet the Brahman will be seen as this Jagat-reality
always for the ignorant; and the Jagat will not lose its purposeful actions or its stability for them.

JeaTie fatre Rigeaieisufdamgd: Apdideasa qafcqdiaierd: sEon: gaeus AMeaeaaed
TeHH T ValcHbae FNTAEIYH | Taeh qgH deld AT SrITed &T0Td, &T0TecRIedge Hesrardred
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RIcA | sRicad: 9 FafRea serfed): Farfoarfe safRafe o fdwafeaeuan ad AdFaas
RIAAAGRATcH JATRIT A 3¢ d A I ACIAA JARYS AT greaAlaa|

Therefore it is proved that Brahman is without parts, is the Chit-expanse, is imperishable, is formless, is endless,
is never produced by any other thing previously or before that as a part of it; is all that is seen, is quiescent, and
is equally in all, shines by itself as its very nature, and shines forth as creation and dissolution also for the
ignorant.

Brahman knows its own form instantly as the Jagat through ignorance and also as the non-dual state of pure
Brahman state through knowledge of the self, the very next second.

Therefore, everything is Brahman and the world is not seen at all, as in the ignorant level.

What meaning is there in the terms ‘Chitta’ etc, or in the terms ‘no Chitta’ etc, where can rise the imagination
also of duality and oneness?

Everything is the Reality state only, which is not supported by anything, which is birth-less, which is quiescent,
which is beginningless; and exists as it is; it looks like many but actually there is not many at all as it is; remain
silent like a log of wood unaffected by the perceived.

Rif@cas sara
ShikhiDhvaja spoke

A8 AIE: Tl cacydElAedd FAdsiEa Tqacal fasmeaafaRicadrs| ardaal AeAldr
otaaEeTe: AedseATERal of: RRuasfBH RA#HT:| 3 F GRR #re uHedlsE svareget
TATAAGTIAGTIAYAT Urdaried| Td f&ud #a aA1fed aedifesiresd auqefac afd Idggaia
CESET(

The delusion is gone, by getting my remembrance back again by your grace; hey MahaaMuni!

I now am firm in the knowledge with all doubts cleared, with my intellect at rest, and aware of the Self.

I have known what is to be known. I am now silent as my quiescent state.

I have crossed over the huge ocean of Maayaa; feel at peace; have no ‘I’ ness and I now stay unaffected by the
perceived as the Aatman-awareness.

Aha! For long time [ was lost and was tossed about in the Bhava-Ocean; now have reached the shore of stability
which will never vanish!

When in this state, I understand that there is no tri-world also along with the ‘I’ sense and its accompaniments,
which is real only for the fool, and shines actually as Brahman alone.

?Ffﬁ 3d1d
Kumbha spoke

STCE o YA dAGCA AT ScYAFRTAR: Fd P PHIeer: HUHA|
Where, from what, in what way, and how the division sense of | and you be there, or this Samsaara made of
emptiness be there?

FUTRYdIagiaalel Medaa #f: Framaeaduiedegagred |
Acting in the world as it is, attending to the duties that falls to one’s lot, remaining silent and not-reacting to the

outside patterns with likes or dislikes, remaining calm in the mind always, taking to the ascetic practice of
silence of the self, just be the natural vibration of the ocean of quiescence, hey dear one!
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SERUTAG AMedHcAARd IR 3% SoIieE AT AeqTaicd THHFIH| FeATeaRed
FIEARAHAD FeeAcpidaraAcs a9 dadardd|

There is only the state of Realty that is spread out as this, like the ocean with its rising waves; and it is very very
quiet actually; and no disturbance called the Jagat is there at all. The conceived terms with meaning like Jagat, I,
you, etc are just empty sounds with no meaning for nothing like Jagat, I or you exist at all.

What you see around you as something named Samsaara is just the magical nature of Chit, where emptiness
alone glitters in this manner as the varied colours of the mind-screens. There is only the ‘nothingness something
of Reality which has no beginning or end.

FIAAALLA: ATl defed Pl IAT FICIITFAT! sale g qm|

If the shapes are not conceived as this and that on the gold, the gold alone is left back.
When these meaningless sounds like Jagat etc lose their meaning, then Brahman alone is left back without even
that sound called Brahman.

)

JYAT TG Hhod: Tad a1H dda R vdl Fadearyadl g=uaret caafeydt|

Creation and creator as the self-born also are conceptions only. Creator experiences himself as the Creator, as
some tiny wave of Brahman Ocean, and experiences the created beings as his sub-waves, as the state of totality
and divided selves; both co-dependent on each other. The Creator experiences the bondage and liberation
through all his sub-selves, like dreaming many dreams simultaneously as many dreamer-states. Such Creator-
waves are like water-droplets in the limitless ocean of Reality.

Any conception can rise as any state of perception, as shown in the Aeindava story.

Aeindavas though themselves were just the wavelets of the original Brahmaa-wave as his created beings, became
other creator waves with more sub waves as their created beings. In their creation also, another wave-let also can
become a creator-wave with sub-waves of itself. Conceptions can have no end ever.

Conceptions within conceptions within conceptions..! This is what the world is made up of.

The Knowers exist and enjoy the perceived as Brahman in Brahman; the ignorant exist as divided pieces of
Vaasanaas and see only the Jagat as their reality.

Some wave-lets of this Creator-wave rise as liberation Vaasanaas, and dissolve off the dreamer-states and stay as
the ocean itself, outside the boundary of Creation itself; as a wave-let realizing its ocean-ness.

Any thinking being of any world is not denied of his freedom to think, be it a demoness or worm like Karkati, or
a Prahlaada of the demon-clan. Creation is also a story narrated by the mind of the Creator; and any one who is
able to conquer the realness of the story stays liberated always, crossing over the rules laid by their Creator, as
birth, death etc.

3efAcda Gahed! deurfAfdarRa dAficda Gheur Al faAdAA |

‘I am so and so’; this conception which belongs to mind-narrative leads to bondage and destroys one; and he
remains forever as only a dreamer passing from one dream to another.

‘I am not so and so’; this conception which makes one be freed of the fiction of life-story, leads to liberation for
the one who is the purified state of the Aatman.

You do not have to run away from the life-story by physically running away to a forest or cave; it becomes
another story then; you have to just disown your fiction-character in the life-story narrated by the mind; then the
story itself runs away from you.

FgeIATETHRCURISGIATAT TSI Tl TAFTAEd dclehdolcd O hedd |

When the meaning of the terms bondage and liberation also are observed as meaningless conceptions, by virtue
of staying in the self-awareness, then that state is known as ‘Kevalatvam’; the ‘just left over’ state.
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3Agdc AfEiEdeaATG: AsgRareiAfd garal HaTeHan |
‘Not I’ conception leads to the goal of knowledge-vision; ‘I am’ conception leads to the suffering states of

Vaasanaa-fields. ‘I am that alone; and not the I’; this is the correct way of thinking; and stay as the Aatman -state
alone; as the pure ‘knowing state’; as the pure witness of oneself rising as the perceived.

HHABCUAATAV] HIIIAAIGACHAT Hehod: &I (AL FagAaraccas: |

Only through non-conceiving (not superimposing imagined characteristics and qualities on anything or anyone),
and being always alert to the knowledge vision of Brahman as all, the conception state diminishes slowly, since
the conception is unreal anyhow by its very nature. Gradually, the knowledge state will become natural by
practice. What is imagined if removed, truth alone is left back.

IdFd TR & AT ROt RIT dRomATad: dRuefsT™ 7 fTad| veraidaafE dea
AT HRUTATIA [ATHAGHTAET AT : | HEHTAIEI: FAR: HE hIeel: FHARATGT: T
RAATI AT |

The auspicious state is beyond the reach of words and because of this nature, it cannot be proved to be a cause,
since it cannot be described by any word; and since the cause is absent, the perceived world which is said to be
an effect is also non-existent; since it is proved that the effect as the perceived does not exist, the conception
(reaction and action towards the perceived with likes and dislikes) does not arise; and since no conception is
there, the ‘I’ sense also does not rise ever; when the ‘I’ sense is absent, what sort of Samsaara can belong to any
one as a bondage or suffering? When the Samsaara is absent, the Supreme alone is left back.

gied A dedcidAdicAte Fad W W Wqet @Fae fena| aa Afedfaa ad
fRremhotidarae fafg IRAAATBRIFT s STfcedds| R FehoUh A8 HheUTIRET I §U dfgle
ST WETs HedeATH | BIATgIVdciyics Med [ S9d sioeoearRied I: udfad & uafd|

Whatever you see as the shine of the Jagat, before or after the attainment of truth-vision is just the same supreme
Reality-state as it is with no Jagat as a second Reality. Nothing new comes because of the knowledge-rise. It is
the same always; the supreme is in the supreme, filling itself by itself.

Therefore, know that everything is just the tranquility; and like the natural carvings on a mountain, the shine of
Reality itself produces various reflections through its luster.

Brahman’s shine alone is the Jagat; nothing moves, nothing gets produced; nothing appears at all.

Just the tranquil state alone is there; no I, no you.

When the vision of truth rises, the Jagat will appear subtler than space, and the real alone looking like the unreal
also; as what gets left back of the conceived city, when the conception ceases to be.

Jagat as what you see with conceived eyes as made of all sorts of concepts and narratives is not there at all.
Actually what is shining a Jagat is the tranquil state that is completely silent without any thought, and the
movement seen is like the shadow-figure of a man which moves when the mind moves. The ‘Jagat -term’ loses
its meaning in such a state. He who has such a vision, is the one who truly sees the Jagat as the shadow of
Aatman,; rest are the blind who are lost in the shadow-world.

RUTATDHAAEDRT ARATHNTIAT HFGTATAGAE Faior & fagdear: |

When the true knowledge rises as a constant vision, then all the forms and other things which are seen become
essence less, like seeing imagined lines on the undivided expanse.

The world loses its reality and attraction. One is established in the unwavering quiescent state always.

Vaasanaa is the agitation that wants the agitation to stop; therefore a Knower who has no Vaasanaas, is always in
a fulfilled state and has no attraction towards the Jagat-objects.

This alone is known as the Nirvaana state, where Brahman alone exists with all the coverings of conceptions
removed.
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JUATTET ardr A Tu=el IAET @Irdy a1 JAT SATHIAIRMHATRT S8l S|

The quietness where the wind has stopped moving, where the luster naturally is there as a part of the sky without
any source of light, like the gold which is without any shape; so exists the Jagat as Brahman for the Knower.

ARHT 3THSTHTAT STITCTcIIDBIRUT: FUTAIhHAAEDRI: HecllH SIFIRIUT: |
All the forms, events and information-sets that rise as the Jagat become essence-less for the Knower, because he
has realized the unreal nature of all, and he is always in the awareness of Brahman alone as his natural state.

SRR ATeareq agaiy FIireardiRied dressal HHaTad|

The ocean when it is seen as a whole, the term ‘wave’ becomes meaningless, and the water alone gets
understood as a single stretch, even if countless waves rise from it.

The term ‘Sarga’ also loses its meaning, when Brahman is seen as the wholeness bereft of any world
phenomenon, like nature is alone seen as the essence of the world.

Jagat is the natural state of Brahman; like nature is the natural state of objects.

Tt T W e R SRl Toed FoereerdRiRdr arrndTady | sereerdauat Fefereerdedt: gar
aoiereardafig! sErereardd:

‘Sarga’ (the sliding pattern called the world) alone is Para Brahman; Para Brahman alone is the Sarga that is
seen. The statement of the Upanishads as ‘All is Brahman’ becomes the established eternal vision, where the
Sarga-term loses its meaning completely.

The meaning of the term ‘Brahman’ is actually the meaning which you get by uttering the term ‘Sarga’; since
Brahman is what is left back when all the names and forms slide away and dissolve off.; the meaning of the term
‘Sarga’ is actually the meaning which you get by uttering the term ‘Brahman’, because Brahman is what
expands as Sarga. Either see the ‘Sarga’ as the expanded state of Brahman; or see the Brahman alone with all
divisions dissolved off through Vichaara.

FHAEARIECRAGTIHTAAN A g faefa Rieeaar sereea Head|

Chit-expanse is the ‘Knowing’ which stays as all the objects with names.

Chit-expanse is the original root-sound that forms the basis for all the sounds and their meanings, and remains
unaffected by the variation in the sound forms as pot or cloth or cow or Deva.

Therefore whatever sound is there, it gives the meaning of Brahman alone.

TFIAA RIGIHARTIdE ARSEASK Aed dal arfeafaddd|

When the proper vision of truth is stabilized, the sound and the meaning both dissolve off, and what is left over
is the not-deteriorating, quiescent expanse, with not the least disturbance; and the sound itself reverts back
unable to reach that state, since no words can describe that state.

AT TcHBAGA TFATAICHBICHADTIEIRY JATIT AISICEIFRY UTHURRY T T STRUHA |

If Jagat is hard like the diamond stone, then actually as it is itself, this Jagat state is Para Brahman as the known,
and is hard as a diamond since it is Brahman’s knowing itself.

If Para Brahman is emptiness, then this Jagat with all its hosts of experiences subdued, is the single essence of
Para Brahman and is emptiness only
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Rifgwas sara
ShikhiDhvaja spoke

Ud IdeHAEgS ATeRl BRUT W Hr dreAdAdg orfeda I5IeH|
If this is so, hey wise one, like the cause is supreme, the effect, namely the Jagat also should be supreme and real
like Brahman; so I conclude.

DFH SaTT
Kumbha spoke

T RO T B QU ool HRUTHATG TEATCHR Feil 3|
If there is a cause, then its effect will take on the qualities of the cause.
That which is not at all a cause in the fist place, how can an effect rise out of it?

ARIfed BRUT fhRed T & derad RaaAafic ad ad Macas 9|
There is no cause nor an effect ever; whatever is here like this is all that is there which is the quiescent unborn
Jagat.

S BROUMHR TdchRUMdZA Toed ST TG JeHHLRdT P |
The effect that is caused by some particular cause, will be like the cause similar to where the pot will carry some
characteristics of the clay; but, for that which is not born at all from any cause, what similarity is there?

oA F IEIRd dopd a¢ A UdEIHAAIET I I8 Fdd dieidT|

Where the seed itself is not there, how can anything be born out of it?
And how can that which cannot be reasoned out or described be a seed for anything else?

CRIBITARTCHY Hed: UHATUNT: Tehdsiel fauy: FAT HRORT: HYH]
Since all the objects are bound by the measures of time and place, they have a purpose and are proved to be

bound by causality laws. Brahman is a non-doer, has no purpose and is not bound by the measures of time and
place; how can causality be proved?

3TehceheTehiOl AT PHRUTAT fRId TEATHRUT AT SToreseerdded |

Since there is no agent of action, or action or tool, there is no causality that can be connected to the auspicious
state of Reality. Therefore, it is not the cause for the experience of something called Jagat.

SRl <@ TO¥U FATCEId URIFT dd FAFAGRIAVT dca Femeraa#]|
You alone are Brahman in truth; hold on to that Reality as the self; whatever is seen with an incorrect
understanding is alone the Jagat that is made of the overflowing conception-states.

AR Aed Ieh TS dard SuTesel Teoled Jeedd aq:| 3=ada o a1 HgaIaa:
gRdITd @ Ta AN A Ty afvsd: |

That which is Chit-alone, that which does not decay, that which is quiescent and one only; that has to be grasped
through Vichaara and proved as the Self. Through this practice only, Jagat is seen as Brahman and understood as
the truth. Otherwise, hey king, the misconception of the impure mind which is experienced as the realness of
Jagat as apart from the Self, is named as destruction by the wise.
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R ARrEaHTa dfglg ATRMcAs FU &I Id: dHeulaaredd Hedd|
Chitta is of the harmful nature that leads towards destruction hey king; if even for a second also the Self is

forgotten, that is equal to the forgotten state of suffering for a Kalpa span (creation-span) and is known by the
name of Chitta.

HHBHCUAATAT HFITATACATCHAT Hebol: &N fAged Fagararaacse: |
By not conceiving realness in the ‘seen’, and by he rise of the true knowledge through Vichaara, the conception
which is by nature not real, will vanish off and truth alone will shine forth.

AFdarsiepdiad afe fad & $eaa fuaAe $Y detdiedd deRAson| gedargfarcy ar ga
el 27 T Y & faur safd Rucd caeg Hree| Rgaurgqicgzddarseafa f[ifa a:
Hfadawtd fafg Shaa a&g goa:|

Hey lotus-eyed one! That which keeps vanishing the next moment is named as ‘Vishvam’; non-existence is
proved by the very term ‘Vishvam’; how can it exist at all?

If a man rises both his hands and loudly shouts ‘I am a Shudra (unclean in the mind and body)’, and is proving
his Shudraness at all times, then how can he be a Brahmin (absorbed in Brahman), and how can he have

Brahminic qualities? With all the limbs failing if a man laments aloud ‘I am dying’ then think of him as dead
alone; life is just namesake for him. Jagat proves its unreal nature by its very nature of non-realness.

HATPIA TSEATE TRATSATTIh FISUIIG degliGaTerddTerelicad | e fehel AT EcHd
HAICHD IATAATeAR AT AT 2T | HAAAdd Raadcaicd AU JHIGAAA AT
Hde Had|

What is experienced as Chitta and its conceptions is illusory only, and is seen like the wheel that appears in a
rotating torch; is like a mirage river, or the double moon, or the ghost imagined by a foolish child.

How can the state loaded with miseries be the truth?

The delusion caused by ignorance is alone known as the Chitta.

Ignorance itself is known as the ‘Chitta’. Because of the Chitta, the unreal looks like real.

Self-forgetting is ignorance; self-awareness is knowledge.

HATAACTH AT TATCHIGATCETH: | STelelled AUTHTed: WUl STAAATAY Adoleli AT HAlATCH
ulaelad | 3¢ Rafafa dic aeeasad e arfed Rafafa demcaee faaafdl aur el

HASITCAAAANATHT o FUISATATT AAATge FEGeUoRATA TUTCHTT AAIHTHAAHAG 7T |

R aredifa fIeegie werfgaafa R FalseRcaadagaaadas |

The ascertained realness seen in the perceived is ignorance; and it vanishes by the correct knowledge of the
truth. Hey Saadhu! Believing the mirage water to be real is idiotic delusion only; and it vanishes off by the
knowledge that there is no actual water in the mirage river. The dirt of ignorance which stays thick and hard
inside the heart in the form of * this is Chitta’ perishes completely along with all its roots, by the knowledge that
there is no Chitta.

The rope is seen as a snake because of ignorance, and when the understanding firmly rises as ‘this is not a
snake’, the ignorance vanishes fully; so it is with the sights of delusion rising through ignorance that fills the
mind (as the realness of the conceived world).

That which rises through ignorance that there is a mind within as the ‘I’, is Chitta. By the ascertained realization
that Chitta does not exist at all, the Chitta also vanishes off.
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d RaARd a7 daaeariieadd fhfuca TcaRa-afadadiasdian| da1 heufadria
PAATHIEHEAT A EFHed: T URcID Ugga|

There is no Chitta; and not the Ahamkaara and the objects surrounding it also in the least in this Jagat; there is
only the Knowing state which alone is and which is taintless without any fault of duality or ignorance.

That alone ‘knows’ itself as the conception of Chitta etc when the Self-awareness is forgotten as it were; and
when the conceptions stop and the self-awareness rises through Vichaara, everything gets renounced completely.

el el Afd caddhels ITEid Tdald FAgdel sdalaledleiadrde |

Hey mighty shouldered king! That which rises through Samkalpa (conception) goes off through non-conception;
the flames that rise high in the blazing fire by the wind get extinguished when the wind stops blowing.

HcATTIHEAAT dAIT SRTTAT ST AT TaTd FHG 39 aTROT |

There is only the dense state of Aatman that alone is spread out as the conceived Jagat.

Aatman alone rises as the countless probable states of incompleteness called Jeevas, Chitta-states, minds and the
forms and the experience fields, when it is turned outward away from itself.

Brahman alone is the entire Jagat-state, like the ocean is all the waters.

To stop the existence of all the probable states of incompleteness, Aatman has to stop conceiving realness in the
Jagat; that kills the Chitta conception; and that kills the I’ conception; and Aatman alone is left back knowing
only itself. When it knows itself as itself, then even the world that is seen looks like itself without division,
without the conception-interference.

AEHATRH o IR J o Ja e afceafor F arhrREcar Qaisfa [ |

I am not there; no one else is there; you are also not there; not even these other objects are there; there is no
Chitta-thing; no senses; no empty expanse; Aatman alone exists as its purest state as just the awareness.

HCTTREUTT § T facilerdd g¢ RIded Aefdifd $a ehedar| F ad o @ad
fepfReieassarTd haellsd Rigedd: FeagraalcH|

Whatever is seen as a pot or a cloth or any shape with name, understand that it is Aatman alone, your own shine
as Aatman. Why have the idiotic imagination that this is Chitta, this one is different from me, and so on?
Nothing gets born or dies in this tri-world; there is just this joyful existence of Chit with the play of real and
unreal states (like searching for oneself by blindfolding oneself with an imagined Chitta).

TIATCHT WTeT Thcuhedldd fgcdded o [add J snfeds T9e:| TdfcgaommeR deaaridy aw
dd: d Sad #es F 9 Fadad focad|

Everything is the knowing principle called Aatman; the Para Brahman the Reality state; it alone instantly exists
as all this of all time-modes, all at once, with no one and nothing happening, yet giving an illusion of a huge time
span with limitless world-existences. Twoness or oneness do not exist at all as the Brahman and the Jagat.
Brahman is the source of all information called Jagat. Jagat is its essence.

Brahman is like some emptiness which is conscious and knows only; and any information can rise out of it
looking real and as if outside of it. If an understanding rises as to how this Jagat appears from nowhere, the
information does not look any more as Jagat that is separate from Brahman, but only as Brahman as information.
The Jnaani never loses sight of this truth; and he erases off the information of his own identity; and stays as the
Brahman only with Chitta turned into Sattva, the tool of Brahman, or rather the eye of Brahman.

Friend! You are Brahman alone! You alone are spread out as the eye looking through the holes of senses; like
the light spread out through the window holes. You shine as the world that you are aware of. You will not burn
any more by the hot sand that looks like water, hey intelligent one, and you will not be tainted by any perceived,
since it is you alone that is all.
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a o fAaafd aw a g FRfgada Reererurg Saearaeasion:| sTallacolicad Rl Iafy
cgAd I A FYITADHUT AMASH SUFI |

Friend! Nothing will go off, nothing will be gained, when you are the totality of the perceived itself (where some
information-pattern as the presence or absence of the object rises from you alone and is known by you).

You are the taintless expanse of self-awareness. You are the only one that is there as Brahman; and you alone
rise as the limitless information-states as the Jagat known by you.

See the world as your own reflection as the Sattva state of Aatman.

What you desire to do, what you avoid, whatever decisions you take, whatever you seek as your pastime, is your
personal choice acting as the Sattva-mind, and any perceived scene whatever you choose or avoid, will not taint
you in any manner, since it is you alone shining as that ray of Aatman. A moon cannot get divided by its rays.

HAHRAATISTETHTG HepeHel [derichoiehdy faarfoideheld HoATEdeliel HgleddTddsl dalcHdcad |

What is the Truth of Aatman?

It is unborn, does not age, and is beginningless; and is not like the body which is born, ages and has a beginning,
and so dies also. Aatman is the same always.

It knows the body as an information. It sees the actions of the body; but never sees death as any information.
The deathless cannot see death; it never ceases to be, by the deterioration of the matter-entity.

It continues forever as experience fields of incompleteness through ignorance; or just exists as itself through
knowledge. It is existence alone, and at once exists as all the experience fields.

Division of time and place is just a conception, not real. Aatman has no fault of division.

It knows itself or does not know itself; these are the two probable states that rise as if divided.

Each of these give rise to countless worlds of Knowers and countless existences of ignorant states.

Knower is Brahman itself rising as his perceived field with the full awareness of the Self as the natural state.
Aatman is beginningless and is unborn.

Nothing at all happens or occurs in time; no one is there; no ignorance no bondage.

Information when stretched is a life that is lived in time and place; that is all.

Ignorant states exist as stretched out information content called the Vaasanaa-filled mind.

Knower has no mind and is in no time or place ever. He is not an information; he is Brahman as if with a mind.



